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THE “CHARISMATIC CONSECRATION”
Its reason for being in the context of other forms of life

and ecclesial ministries

ABSTRACT

It is said that the original title should have been “Divinae Pulchritudinis Amore”. For some 
unclear reason the chosen title was: “Vita consecrata”. The Word “consecration” became the 
interpretative key of the apostolic exhortation signed by Saint John Paul II on March 25, 1996. 
The “consecration” category was used to group under one concept all forms of Christian life 
that profess “evangelical counsels” or “life in common”- from the most ancient and millenary to 
the most recent ones recognized by the Church. 

In a delicate balance, the Exhortation attempted to explain the meaning of the Word 
“consecration” (VC 30-31):

The starting point was to affirm, first of all, that Baptismal and Confirmation consecration is 
“common” to all the members of the People of God (VC 30). 

A further step was recognizing that those baptized persons- who embrace the evangelical 
counsels- receive a new and special consecration; which is not sacramental, even if it is a specific 
gift of the Holy Spirit granted for the invocation of the Church, that commits embracing the way 
of life practiced by Jesus - in chastity, poverty, and obedience – and proposed by Him to His 
disciples (VC 31). This gift enables the response to vocation and mission. 

Consequently, this consecration deepens the baptismal consecration, develops and 
configures more closely union with Christ and possible fruits of holiness and apostolate; but is 
not a necessary consequence of Baptism or Confirmation, which do not require the profession of 
evangelical counsels. 

Finally, it claims that the Church associates the response of the consecrated person to the 
sacrifice of Christ.

More than 25 years have gone by. We are now in a favorable moment to rethink the 
concept of “consecration”. We can count on the support of the various Post-Council Synods – 
and related pontifical Apostolic Exhortations - that in one way or another have dealt with this 
topic; and obviously also with world theology developments, as also that of interreligious 
dialogue. 
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This is a presentation of the theme of “consecration” from an ecclesiological-sacramental 
perspective. Three key points are utilized: the theology of the Covenant, the theology of the 
sacramental system, and the theology of the Holy Spirit or Pneumatology. They are not separate 
perspectives but interrelated and able to offer us a holistic vision of the “charismatic 
consecration” in consecrated life. 

From a Covenant perspective: consecration is understood as being the impact of the 
divinization and benediction which the Covenant with God in Jesus, and through the Spirit, 
produces in every person, in every community, and which, in turn, allows it to live the 
covenant and become its witnesses and missionaries. It is a prophetic consecration, an anointing 
of the Spirit, which denounces the idolatry temptations of all times, and proclaims fidelity to the 
one and only God. Consecrated Life does not want to monopolize the category of ‘consecration’. 
What it wants, rather, is to re-discover itself in the wide context of the Consecration of the 
World through the Spirit. 

From a sacramental perspective: ‘consecration’ does not come about through an 
excluding or comparative action, but through inclusive and complex processes which 
eventually converge in the non-interchangeable identity of each person, who is, however, called 
to build relationships. A holistic consecration is a process which integrates various aspects. 
‘Consecration’ is not limited to a precise moment in life which generates a permanent state; first 
of all, it is a ‘consacratio continuata’ - on the same lines of ‘creatio continuata’. The protagonists of 
the consecration event is the Holy Spirit. This has its centre in the Eucharistic consecration, 
which nurtures, purifies, empowers and sends forth the consecrated person. In the Church, the 
Body of Christ, it is Consecrated Life which truly feels ‘consecrated’.

In a pneumatological perspective: when dealing with ‘consecration’ and evangelical 
counsels’, we often forget the One who consecrates and counsels, and what role he plays in this 
event the consecrated person. An action, and a verb, ought not to be transformed into 
something static, into a noun. A divine-human encounter should not be demoted to a mere 
given or a ‘counsel’. When we speak about ‘evangelical counsels’ from the perspective of the 
Spirit, the Divine Counsellor, we end up with a narrative spirituality, which is quite complex, 
but which does not identify the Spirit with one word (e.g. director, companion), because he is to 
be discerned in the ‘signs’ of times, everywhere: because “the Spirit blows where and as he 
wants”. 

Consecration is the radiance of Divine Beauty in us. Beauty unifies the varieties but does 
not suppress them. Consecrated life is at the service of total beauty.  


